g

Wooowere \ )

The Minhag to say Selichos Rabbi Aryeh Lebowitz

I. Introduction.

During the month of 219X, all Jews look forward to the upcoming D
DX with a certain degree of excitement and anxiety. Our mood is
immediately reflected beginning 219& TN WX by the blasting of the
191 each morning and the recitation of MT> twice daily. Many also
have the custom of reciting mMM50 beginning 219% w1n wx1, while
others wait until later in the month to begin.

We find the concept of reciting MN">0 to God as early as the times of
the D'%"1 (see 1"0U — 'N O'POD 'O PO XMY). In our times, it has
become the common custom amongst the Jewish people to recite
mN">0 immediately preceding and during the time period of the D'
D'XM. In this essay we will discuss various elements of this custom
including which parts are most important, the controversy over the
various D'VI9 that are recited, the proper time to say mn",0, the
tone that the mnM"50 should take, issues pertaining to the M2 M"Yy,
and those miN">0 that many have the custom not to say because the
text directly involves angels in the prayers.

I1. The importance of saying nin*Yo.

A. The origin of the custom. The X relates to the
concept of reciting mN>0 on fast days nyn ,:% 97 n%12n)
(OX N"T.N QT Nr NMAY MODIN .10 7. However, we do not
find that the X nx ever mentions the idea of organized
nMN'20 during the D'XM DNM'. The earliest record of a
custom to recite organized mMnN0 is during the times of
the D'1IxA. The (N"Nw D&M D' DN 2I2) DIXAN MWD
records that the custom of the two great maw, XMD)
(XM 190191 was to recite mN'50 during the n2wn ' Nwy.
NX2 XN 21 adds that some have the custom to begin
reciting mN'>0 on 215X wTN WX because that is the day
that 1’27 NN went up "0 TN again to receive the second
set of Mm% (which he brought down on 1920 O1). The
(T N22N "2 PO NN MD%N) D"anNN writes that we all have
the custom to arise during the night during the " nwy
NN to go to shul and recite D' 212NN 2T until daylight.
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B. Balancing min"%© with n"innN M2, The Tny) DN 1TO

(1 warns that a wise man should not avoid reciting mn"50
with the argument that his time is better spent learning
than praying. Although NN learning is absolutely crucial
to the Jewish soul, there are times when we need learning
and other times when we need davening. A well-balanced
spiritual diet includes a healthy dose of each at their
proper time. The (X' 9'WO X9pN) DMOX NUN also stresses
that one who is extremely dedicated to his nMn learning
should stop his learning in order to join the MY in the
recitation of the mN">0. Indeed, the 'O N¥n DIT) X"M
(2 WD X9pn citing NS 1N'0 NN MK MNaN, says that
any DDN TN%N who has D'nw NXY should be sure to recite
the MIN">0 prior to NIwn wX".

The text of the mn*Yo.

There is a common misconception that the most important element
of the MM50 is the recitation of the various D'VM9. People often
focus their attention on the D'UM® and speed through the mmn x
and the D'mMD9. In reality, though, the recitation of D'U1"® only
began as a result of persecution. 'NP¥12N M2 "2 ANt 20, a
contemporary of the 9", explained that when there were decrees
against the study of nTn, the rabbis began to compose prayers that
included many Mm>%n of each 2V O in order to educate the masses
about how to properly observe the holidays. Subsequently, many
more D'U1'9 were composed that made their way in to our m>9n
(252 Mny D' 190). A similar presentation of the history of D'UMO
is recorded by "wN in TYp N0 DTI9N 190. In fact, the MOM MNN
writes the proper order of the mn">D, and leaves out any mention
of reciting D'OMD. Additionally, ("M 21 A"T . T 97T Navn) "N
strongly implies that reciting 122y at the end of the mnN">0 is a very
important element of the mMN'>0 and should not be rushed in any
way. For this reason the D'pD1©® warn us to recite the introductory
DP9 to the DVrOD and the 1My at the end slowly and with
concentration (DY O D12 ,0¥ YpWin M¥NN ,ND N0 DNNAX 1AN).

A. The validity of D"UI19. A significant portion of the mn'>0
consists of D'V that are recited. The mN">0, though, are
not the only part of our liturgy which includes many D'O1©.
During the y"win nrn for D'k 0O', we find many different
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communities that say varying amounts of D'U1"9. There has
been extensive discussion amongst the D'1Iwx1 and D'2NNX
relating to the viability of these DU in general. What
follows is a brief outline of the major issues involved and
the arguments for and against the recitation of D'U19.

1. The opposition to the D'U1D. The NNP) XY AN
("% P09 "N P9 writes that when a person prays he
should realize that he is standing in front of the all
powerful God who can give us life or death, and we
may therefore not include in our prayers any D'O1'©
whose explanations we don’t understand. The 12X
XY writes that he couldn’t possibly list all of the
thousands of errors that the D1U™9 made, but the
essence of his criticism boils down to the following
four issues:

a. Many of the DWOIMP® are composed with
allegories whose connection to the m%9n are
not readily understandable. For instance God is
compared to a lion (see “:X* yvin), but we
would never dream of reciting a N> with the
words "nMx NnNX N2". Why don’t we take a
cue from 12NN NN%¥ who was the wisest of all
men, but whose M>'9N are readily understood
by anybody who can speak wmpn 7wb.

b. Many of the DU composed by M"opn AMVYHX M
are written in Aramaic. The XY JAX argues
that traditionally Jewish prayers are recited in
wnpn w9, Why should we bring other
languages into our holy prayers?

c. The Hebrew employed by 9pn rvOX " knew
no boundaries and did not follow the accepted
laws of ;1TpT. For instance, the L9 refers to a

"nnrx pny ww" even though the word
"mww" is a feminine word and should never
be corrupted to read "pw". The Xy J1AX
argues that this would be similar to taking the
word N%9N and turning it into on.
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d. Finally, Xty 1ax argues, M>'9N are supposed
to be straightforward, as opposed to the
common style of DO which employ many
esoteric comments of 2"tn *w1TN. The p"T also
criticizes the composers of DWr9 for this
reason, stating that these compositions are “a
great sin” (Any v D'wwn).

2. Many great NN leaders defended the composition
and recitation of the D'U19 against the attacks of
the X1y 1aX. Rabbi Akiva Eiger writes that the 1ax
X1V acted improperly in criticizing "9pn MYOX 1,
who the "1 and M90IN claim was a X ( '2and
2 2non X"V1). The X"awN actually prays that God
should forgive the Xty 1ax for this great mistake in
criticizing such a holy man. Addressing each issue
individually the defense of the D'U1© run as follows:

a. The (2» p© NMayn N1 D2y NAaM) 2NN
distinguishes between M%'9n which certainly
must be recited with proper D1 TpT, and
personal songs of praise to God, which are
best expressed in the same way that people
speak, even if it may veer from the laws of
P1TPT. The "Nn stresses that the Xy 1ax
clearly did not understand the stature of the
people that he chose to criticize. All who
understand the wisdom of the early rabbinic
leaders who composed many of the D019, and
know that all that they did was done with
wisdom and understanding, will surely pay no
attention to the comments of the X1ty 1ax. In
terms of the X1y 1aX’s comment that the style
of the D'V is no different than saying 7N2"
"MMX NNX, the (2 11"D) DNNAXY MO 190 writes
that we never find any reference to God with
such poetic language in the D'O1"9. The DMUMD
are careful to only refer to other entities (the
heavens, etc.) with poetic references, but
would never refer to God with such language.
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b. In terms of the claim that the prayers should
only be composed in Hebrew, it could easily be
argued that the only objection to prayers in
other languages is when they are used to
substitute for accepted Hebrew prayers. To
compose additional prayers in other languages
may not be nearly as objectionable DvTVIN)
(2 TRy '~ "0 NNne>S.

c. To counter the criticism that the D20™9 do not
use proper p1TpT, the ND D) INwWwN NV
(A -2 D'9WO writes that 122 15PN MYOX "M
NTAN Wwny wrote with wmpn NN, Whenever
they seem to break from the laws of grammar,
there are deep secrets that they are
expressing to wus, which can only be
understood by the discerning reader. Clearly,
they are more equipped to judge the proper
usage of the Hebrew language than the 12X
XY is.

d. Many D2NX point to a MmN Nawn to
address the issue of the D'OMD incorrectly
shifting words from the masculine to the
feminine form and vice versa. The " 2T writes
that any word that represents something that
is not alive may be expressed in either
masculine or feminine form pP%N "2TN N2WwN)
(5¥ "o 2.

III. When to begin reciting nmin"Yo.

A. Only during NN *N* NwY. The DX who record the
custom to recite mN'S0 all refer to the custom as one that

is limited to n2wn N Nwy.

B. Starting %X n"1. Of all of the D'IXA cited in the Mawn
D'1XAN, only IXA XN 21 concedes that “we have heard that
there are some places where they begin reciting mMnN">0 on
1O WTN WX because that is when Moshe went up the
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mountain to receive the second set of Mm%, and it is
certainly meritorious to spend more time asking for God’s
mercy.” The (N2:X N"™ ">N) 2NINN 190 reports the custom
in similar terms. The 1" in the first P19 of N"Y writes that
many have the practice to begin on 719% wTh wX1 and the
(M My Nawnn M2N) "'XN recommends beginning then.
The Xn explains that the recitation of mnM>0 30 days
before Nlwn wx1 is a partial fulfillment of the obligation to
learn the M2%n of each holiday 30 days in advance of the
holiday. The ('X 9'W0D X"9pn) V"I¥ rules in accordance with
this opinion.

. The middle of ,m%X. The (M9 1" NON 1TD) DNNTIAX

writes that because niwn wX1 is a day of judgment, the
custom has developed to start reciting mn">o on the 15
day of 219X and continuing until 9D 0.

. 219X N"D. The 1", in discussing the Nm%nNn about when

the world was created (either &N or 102) writes that man
was actually created on niwn wX), but the creation of the
world began on 719X N"D, and some therefore have the
custom to arise early for extra prayers beginning 2,15x n"D.

. The Naw X811 before NI¥N XA, The X"N records our

custom to recite mMN">0 beginning on the Naw "X¥1n before
NN WX, or if NN WX is before Wednesday, on the
naw R¥IN before that. While this is clearly the prevalent
custom amongst Ashkenazic Jews, it certainly requires
clarification. We can well understand that there would be a
certain minimum amount of days necessary to prepare for
NIYN X (see 1 P"D X"9pNn 'O NN NIwn who relates
the four day minimum to the four days during the ' nwy
NN that one may not fast, and to the four days
necessary to check a 121 for a blemish prior to offering
it), but why should the preparation always begin
specifically on Naw "k¥InN? What is the connection between
NV X¥IN and NN wX1Y? A number of D2NNX have
worked to address this question:

1. The W VPH cites his rebbe, the author of nNnINN
1w who explained that prior to a major event
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three days of preparation are necessary. We know
this to be the case from the preparation required
prior to NN N. Considering that people spend a
lot of time learning on shabbos, people are
generally in a state that is more conducive to
experiencing God’s closer presence immediately
after Nnaw. That is why the U™© was careful to
compose the words "nman x¥1N1" - for after our
day of rest we are more prepared to begin mn50.

2. Rabbi Ephraim Greenblatt cites the 1N">T2 7MIX 190
N 97 who explains that Nnaw often serves as a
catalyst to nawn. This is evident from the
comment of "N that we may read the verse nm
NS MMN% 210 NN OrS 'Y as "N MMNNY 0" (it
is an opportune time to confess to God).
Additionally the very word ni is etymologically
similar to the word nawn. Finally, 2" tell us that
even an YXn DV is respectful and fearful of Naw
(and therefore he wouldnt lie on shabbos),
indicating that Nnaw provides a person with the
proper perspective so that he may do n2wwn. n"w)
("2 Mmx TR 20 T PON DMOX M2

3. The Vilna Gaon writes that in reality the intended
custom was to begin mN"50 on the anniversary of
the beginning of the creation of the world.
However, it would be very confusing for people to
begin MN">0 on 719% ND every year (because it falls
on a different day of the week each year). Rather,
instead of beginning MN">0 on the calendar day of
the beginning of creation, we begin on the
anniversary of the day of the week that creation
began.

IV. The proper time to say mn*o.

One of the most difficult aspects of commencing the recitation of
mnN'>0, is finding the proper time to say them. In our already busy
lives it is difficult to find time to add more Mm%9nN into our
schedules. These considerations often lead people to recite the
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NnN'o0 at a time that is not the most ideal for this Nn%9N. We will

outline the different possible time frames to recite the mn'>0 in
order of preference.

A. Last part of the night. Most of the classical sources point
to the early morning hours (before it is light outside) as
the ideal time for mN">0. This is based on a Nt NTAY XA
that states that God traverses eighteen worlds throughout
the night, and during the last three hours he is closest to
N D21, It is most opportune to recite MN'>0 when God is
closest. 1202 X21N XN %™ NN ,pU"XINn Y 0'ANIN "M90)
(2"nan D2 'R P"D DNAX

B. After midnight. Many Chassidic masters had the custom
to recite the MmN'>0 immediately after m¥N. This custom is
based on the "1 p"D 'X 12O DNNAX AN who states that the
D'>01pn spoke at length about the special power of prayers
that are offered immediately after my¥n. Rav Moshe
Feinstein also sanctioned saying the mnN'>0 after midnight
when one cannot say them during the waning moments of
the night (NP 12'0 2 PN N"IX NN MaX N"Y).

C. Morning after sunrise. The (T2 pP"D X"9pN) 1ANN 99X
writes that we may recite mN'>0 even after "nwn My
(even though it is not known as a particularly auspicious
time) because the entire time period between wTn WX
719X and 9D Or is a time of Divine mercy. It is evident
from the text of many of the mm50 that they were not
intended for daylight recitation (as many of them contain
references to nighttime). In fact, the n'0) 1NSwn MV
("T WO X"9pn writes that when we do recite the mn"0
during the daylight hours we must be careful to omit the
words that refer to night in order to avoid uttering false
statements.

D. Prior to midnight. The ('n p"O N"DpN D) DNNAX AN
rules that one may never recite mnN">0 or the mm x
before NN M¥N. This seems to be the accepted view
amongst the D'poO1©. The ("T:N"9pn) QO D12 writes that
even if one is sitting in a shul that is saying the mm x at
that time, he should not say it along with them. Rather, he

Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
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should sit there silently as they recite the mTn x (see N"w
V9 D A'N N"MAX who discusses if there is ever a
requirement to recite the MmN 2 along with a MY that
happens to be saying them). Rav Moshe Feinstein was
asked whether a community may have a 1 for mn50
before m¥N when it is likely that people would not say
mnN'50 altogether without such a 1In. Rav Feinstein rules
that if the other option is not saying mn">0 at all, we can
allow such a minyan on a temporary basis, provided that
“they publicize and let it b known that this is only a
temporary ruling because of the difficult circumstances
only for this year, and that next year the mn">0 will again
be recited in their proper time”. PN N"IX NN MAX N"Y)
(NP "0 . Rabbi Maurice Lamm has informed me that Rav
Soloveitchik issued a similar ruling to Rav Feinstein
regarding early evening recitation of the mn">0 Although
Rav Feinstein’s ruling is accepted as N2%N by most of
Ashkenazic Jewry, there are other segments of Jewry who
have different practices:

1. The lenient approach. It should be noted that a
number of Chassidic D'p01® rule that in cases of
difficulty one may recite Mn">0 prior to M¥N. The
('M 'O NNDN9 NIX1919D DINLVNP) N¥YA MAPNN 190
writes that minimally people should wait until it is
N2"N MmN in D"YeM, at which point it may be a
time of mercy for the entire world. The Sefer
Mishmeres Shalom states that the xann Sya would
allow people to recite mn'>0 up to two hours
before mi¥n if it was very difficult for them to stay
awake until mxn.

2. Rav Ovadiah Yosef (In 120 'X p5N NyVT MmN N"w)
writes that even if one would otherwise not say
mnNo at all, it is best not to say mnN50 at night
prior to m¥N. While not saying mnm50 at all is
passing up on an opportunity for extremely
productive N%9nN, saying them at night is actually a
destructive n%on. Instead, Rav Yosef suggests,
one who cannot recite mnN">0 during the second
half of the night should recite them before nnin.
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Although the (nm mw "N 732 1% nw19)
considers nNNIn time to be a time of strict
judgment, the practice has already developed in
many circles to recite "™ and the MmN X during
MnNnN at nnan. In fact, Rav Yosef reports that he is
personally aware of many outstanding D18 who
would recite MmN">0 prior to NNN.

Crying during mn"0o.

The tone that one is supposed to use in prayer, and specifically
during mn"50, is the subject of a disagreement amongst the

A. The subdued approach. The ('n "0 yaxxa nn) X"mN

writes that one should recite the miN">0 in a low voice and
in a clear manner so that he may understand what he is
saying. He warns not to cry out “like a fool who stands in
the street and does not understand what he is saying”.
Further, he laments the waste of energy of those who
make the effort to get out of bed extra early just to waste
their time in shul with excessive crying, rather than
meaningful MN">0. In general, during the course of our
regular m%'9N, D*Tan M9 suggests we should not raise our
voices too high (T "D Xp 1N NN NN TN).

. The hysterical approach. Rabbi Chaim Paladgi 2% Tvin)

(QD MX X 11D N writes that those who cry and scream
during the mN">0 are acting properly because 5"in tell us
that one of the things that tears up a person’s negative
decree is NpVY (crying out). He points out that the N
(O 97T NMnr) expresses the value of Npy¥ as something that
can rule over N N and can help a person obtain a
better life in both this world and the next world, and is
closer to God than any other kind of prayer. The only word
of caution that Rabbi Paladgi offers, though, is that one
should remain focused through his cries and not become
lightheaded and distracted. While the Xp 12'D) N2 NMOX
("1 p"O initially expressed skepticism at those who pray
loudly, after seeing how the (X2 '9) 1"2an1 encourages loud
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davening, he acknowledged that there is ample precedent
for such a style.

The M2 N"Yw.

It should go without saying that the person chosen as the My NMHw
for the mM50 should be a worthy representative of the congregation,
and should understand the texts that he recites (see Xx9pn N0 X"'M)
' QWO for further requirements of a Mm% NMHw for MNM50). We will
focus our attention on two additional halachic points that relate
specifically to the ma'¥ MHw.

A. Wearing a n*"50. The (T 90 D' 0 '2N) 21NN cites

a custom for the M2'¥ M5 to wear a N5V for MN'20 even
when they are recited at night. The reason for this is that
the (" 9T NN ¥XY) XN describes that when God taught
Nwn the D'nNN M 2, He “wrapped himself in M'¥'Y like a
NN NHY”, clearly indicating that a My M5 is expected
to be wrapped in m¥'¥. In general, the D2wXY debate
whether one who puts on a NS0 at night has to recite a
ND72 on the NS0 (see DY X"NM1 12NN 0™ A0 QO N).
The D"2NN maintains that any garment worn at night (even
if it is usually worn during the day) is exempt from a n2>72
on the M¥'¥. The ¥"X1, on the other hand, maintains that
the determining factor of whether or not a N7 is required
is not when one wears the garment, but what type of
garment it is. If it is a nighttime garment one never recites
a N2OM2 on it (even when wearing it during the day). If it is
a daytime garment, one always recites a N2> on it (even
when wearing it at night). The ('"X 9'vo0 N 1N'D) X"NN rules
that because we have a situation of doubt when wearing a
N5V at night, the N1 should not be recited. Ideally, one
would not wear a N0 at night in order to avoid the
halachic question of whether or not to make a n>M2.
However, considering the strong source to wear a NS0 for
nmnN'y0, the D'pO19 are divided on what the proper course
of action is:

1. The ('2 p"O DV V2 TN XOPN D) 125 writes that
the MY MYy should wear the N0 without
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reciting a Nn211, keeping with the rule of M>12a poO
opno.

2. The ("2 p"o X"9pn IN'0) 1"V disagrees with the ruling
of the ¥11% on the grounds that one should never
unnecessarily enter into a situation of po9D.
Instead, he suggests, one should borrow a nNHU
from a friend which would not require a nd>M2a. It
should be noted that the 1"0 specifically
recommends borrowing a M50 from a friend, as
opposed to using a shul N'>0. When one uses a
shul N5V, the X™ pP"D 2"Na1 DY X"an21 T N'O) V"
(o implies that one would have to recite a ndM2.
Rav Tzvi Pesach Frank wmp '®Xpn) 'O DX ON°
('X explains that when one borrows a N0 from a
friend, he has no ownership whatsoever of the
N0, Yet, when one uses a shul NS0, he takes the
sole rights of ownership on that Nn">U for the time
that he wears it. He proves this analysis to be
correct from the comment of the XN x21) D"avN
(OX1 N"T :1Op T who states that when a community
buys an 2nX (as the practice used to be before
there was ample supply for each Jew to own their
own DANNX) everybody is presumed to give his
portion of the ANNX as a gift to the person who is
currently using it for the m¥n. By extension, argues
Rabbi Frank, all communally owned property that is
used by one individual at a time, is assumed to
belong to that individual for the duration of the
time that he uses the item. (See wTn X122 WL2
N NMvn 2198 who disagrees with Rabbi Frank’s
comparison.)

B. Serving as the M2y "9 for the entire day. The X"'mn
('®:X"9pn) writes that there are places where the custom is
that the My NDw for MNS0 leads the other prayers of
the day as well. The D'p1© debate how strong this 2NN is
in relation to the other D'arn that we find to lead a N%9n.
The DNN2X 12N believes that the M2 M5 for MN">0 even
takes precedence over somebody who has U"¥-IX" and an
DaX. The N2Y N'OX, however, deduces from the mild
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wording of the x"m ("...]2nM2 wM") that this is not such a
strong custom that must be followed in all places. There
are a number of explanations offered to explain this
custom:

1. The ('t p"O D) DNNAX 12N explains that the logic for
this custom is that it keeps with the rule of >'nnnn
M2 12 DNIX NI¥N2 - one who begins a mivn s
encouraged to complete the m¥n. Rav 1n2>N NNy
X1 in his NN5¥ 12 190 asks a very sharp
question on this explanation of the DNNax 1an. In
general, the concept of 12 DNMIX M¥N2 S"NNnN 5D
N2 applies to the performance of a single myn,
indicating that one should never abandon a Mm¥n
halfway through. We do not find, however, that one
who davens MmN must also daven 01N due to
this concept. The reason that this concept does not
apply to mn¥ and o is that these are not a
single MmN, but two separate mMn¥n that are
unrelated to each other. Why then does one who
serves as 1'% N'o¥ for MN'>0 encouraged to serve
as M¥ N'O for the other MHON as these seem to
be completely separate mMn¥n? Rav Soloveitchik
pointed out that the underlying assumption of this
guestion is incorrect. We must not look at mn"50 as
a separate N99N of the day, completely unrelated
to the other DN M5%9nN. In reality, MN">0 are a
sort of introduction to the other Drn M%©n. nN",0
are our chance to ask God to accept the other
m5on that we will offer that day. Rav Soloveitchik
maintained that if one davens miN"50, but does not
daven the other Drn m%o9n, he has not even
fulfilled the custom to recite MMY0 because the
introduction is meaningless if one does not follow it
up with the other m5won. Rav Soloveitchik
explained that N2wi n%9N on D™M92DN Or has a
similar function to that of the N>0D. The D"an), in
describing the obligation to recite N, writes:
NNNN NY'PE/5 N0 NNIN N2'9N TNX NNX 129N 12PN
NMIYNN 21910 NYpA NINN 90107 1D T2%2 NMvNn D
(“the rabbis instituted a single prayer after nnIn

. Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
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close to sunset on the fast day in order to add
supplication and request in honor of the fast day”).
The D"an0 simply could have said that we recite
five M9N on the fast day. The language employed
of “adding extra supplication” suggests that Nn>wa is
a final request of God to accept the rest of our
prayers. Therefore, one who only has enough
strength to attend a single N9N on D™M9DN O
should not attend N%Wi1 because reciting N9Wa
without the other m%'9n is useless.

2. The w115 suggests that the custom used to be that
the Mm% NSw for the MN">0 would fast the entire
day. It was therefore considered most appropriate
for the person who is fasting that day to represent
the entire MmN for all of the M%9nN of the day.

3. Rav X191 100N NN in his (I 11'0) Nn%w 12 190
suggests the reason for this custom based on a
(2D 97T) xn XA which points out that the person
who would perform the wTh Nnnmn in the m
wIpnn would also perform other tasks MTD)
(D'¥Y " I MTO1 NDYNN because the [T NNNN
was not considered to be a particularly honorable
job. One who was willing to do the “dirty work”
deserved the reward of having the opportunity to
perform the more honorable jobs as well. Similarly,
argues the Nn% 712, one who agrees to lead the
congregation in MN'>0, which is considered a less
important NN, should also have the right to lead
the congregation in the more important m%9n. The
NN M2 explains that this was only considered to
be a less important, and more tedious N29N to
lead because one person would read the entire
mnN'oo to be XM the entire congregation. The
congregation themselves would not actually say the
nmnN">0. Nowadays, however, that we all say the
entire MN">0 and the role of the Ay NMYy s
simply to read the last line of each paragraph, we
no longer have the custom to have the M2y NHw
for mMN'>0 lead the rest of the days m>on.

. Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
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VII. Praying to angels.

One of the most difficult theological questions that comes up in the
recitation of MN'>0 relates to the fact that many of the M50
(most famously "D'NN "0"DN") are prayers that are addressed to
angels rather than to God Himself. The D'2IwXY and D'ZNNX debate
the viability of such prayers and many have the custom of omitting
these MmN">0 entirely. We will present a brief analysis of the issues
and outline the opinions of the leading D109 on this issue.

A. The argument against reciting D'V to angels:

1. The (' N2%N 'V P19 MDN2) "N TINDN contrasts
one who makes a request of a powerful person with
one who makes a request of God. When visiting a
powerful person, one first must contend with
servants who will screen all visitors before a
meeting with the person can be arranged.
However, when one has a request of God “he does
not cry to X2 or YXM21), but to God Himself, and
God immediately responds”. The clear implication
of the %1 is that we do not pray to angels, but
to God directly.

2. The (PPN PO M NMMwnn 219) 0"anNN writes, in
explaining the fifth of the thirteen n1nxn Mpw that
“only God Himself is worthy of our prayers... and we
do not do so to anything that is beneath Him
(including) the angels, stars, and constellations...
because they have no free choice other than to do
the will of God, and we do not use them as
intermediaries to reach Him...”. (See also D TVIN
an TMny NN for an extensive list of DX who
concur with the view of the n"anN).

3. The (N NwN9) 1"an writes “the third Nr NMay
includes those who worship the angels... or believe
them to have abilities, or treat them as
intermediaries between [people] and God... and it

. Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
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appears that it is forbidden to pray to them in this
way”.

4, More specifically, (xn Tny) nnny> DVIN cites the
210NN "N who specified that one should
cease the custom of saying DN 020N because
we do not find that any of the Avos or the D22
composed MY'ON geared to angels.

B. The arguments for reciting prayers to angels:

1. The (An Tny NNy DTVINQ TN) 22101 DM
points out that the blessing of IxonN
oX1mncomposed by 11ax apy seems to address
D'OX%n. (He explains, however, that the prayer is
to the one who sent the angel, not to the angel
itself.)

2. The (2 9T NAY) XN suggests that one should not
pray in '"NM1X because the angels do not understand
that language, and will be unable to bring the
prayers to God, implying that the angels are
needed as intermediaries in bringing our prayers to
God. (See, however, QD PO QMO N2 N'OX, cites
earlier sources that explain this X2 as not really
referring to angels at all, but to proper N11D during
davening.)

3. In the introduction to the ' p19) MY'ONN XIX NTO
(NN Q7 NNR/5S DTVIN2 TN " 97, INTXA 279 X Q0
writes that since many D1X2 have prayed in this
style, we are not on a level to question them.

4, The (T T PXTNID) X2 states that one should
pray that the angels should aid in his Mm%9on
(translation of this XA is based on ""vN, and is not
agreed to by all Dn1wxX1), implying that the angels
do play a crucial role in our m%9nN.

. Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
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C. Practical opinions.

1. The (2' P19 NMavn 2'N1 021y MaMl) "N states
that we do not pray to angels at all. Even though
we allow one to ask another person to pray for
them, we do not allow the same for the angels. The
D'pO19 explain this distinction in three ways:

a. The (10p 'O N"IX N"IY) 1910 ONN explains the

VIII. Conclusion.

distinction by pointing out that the Jewish
people are actually closer to God than the
angels are, and it would therefore be
counterintuitive to ask the angels for help in
approaching God.

. The (2 P19 N5ONN WY D'RPOX M) V™aN writes

that it is unlikely that one will attribute Godlike
powers and abilities to people, but the danger
of attributing such abilities to angels is much
greater.

The (A"¥1 N0 N"IX N"Y) pw D"NN explains
that the idea of asking other people to pray for
you has nothing to do with attribution of
special abilities to those people. Rather, God is
just and will only punish those who deserve it.
If a p»1¥ joins in a person’s N¥ and is truly
pained by it, God would not allow that Nn¥ to
continue unless the P8 truly deserves the
pain it brings him.

We have thoroughly explored many of the issues that relate to the
recitation of MN'>0 during the period of the D' DM'. The
majority of the sources and organization of this article were taken
from the X 12'0 WN-215% NN/ DVIN 190. As with all areas of
Jewish life, our increased understanding of the mMN">0 should aid us
in fulfilling this custom with more effectiveness, ensuring a n>'Nn
N1921 NN for us, and all of Sxer 550,

Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
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